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passage proceeds as follows: "There is nothing
inconsistent even if we do not accept the contact between
two all-pervasive substances. What is the means of
knowledge which cognizes the contact of a pillar, etc.,
with an all pervasive substance like ether, etc? It cannot
be perception because in this conjunction involving two
things, we have only one object perceptible. Even
inference cannot be the proof of this contact because
for it both the objects must be finite. The qualities of
paratva (remoteness) and aparatva (proximity), the
movement of the body (involving its contact with the
soul), the modifications that take place in the body and
the upward burning of fire can all be accounted for only
by accepting an asamavayikarana (non-inherent cause)
in the form  of the  "conjunction  with  soul"
{atma-saiiiyoga} which itself is associated with adrsta
(unseen merit).

Fragment 36 shows that saiiikhya (number) is known
only in the second moment of the perception of an object
and that it is related with its correlate through samavaya
(inherence). Vedanta Desika observes that Visistadvaita
does not accept saiiikhya as a separate category. Since
the section of the Tattvaratnakara where the prameya
is dealt with is lost, it is difficult to say if this view
is Parasara's own or not.

The next fragment (37) states that bheda (difference)
need not be posited as a separate quality. When dravya
(substance), jati (generality), guna (quality) and karman
(activity) are once recognised as existent, we can, through
their specific features (dharm^, account for knowledge,
verbal usage, action, etc. A new quality called bheda
need not be accepted as subsisting between one object
and another. This is why prthaktva (separateness), visea
(particularity), etc., accepted by theVaisesika-s are hereby